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That harmony could be' That we find this absurd should Nothing can

a (let alone the one) make us wonder whether this is still stand alone, so
e metaphysics or something else (but there can’tbe '
what?).. substances.

Chinese philosophy Since ‘harmony’ refers to a way
yields weird-seeming, things can be related to one

but (thus) especially another (in harmony), it doesn’t

interesting kinds of qualify as a substance (which is

substance sounds
absurd!
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but something else. EHERCYCERNEIRTSEREENREN  denying substantiality to all
N SVEEESROETRNENEECRCREIEN  esser things, anyway drop
Suggestion: Monists take some term from % : the concept of ‘substance’. the original notion of a
experience as the primal metaphor for the substance: i.e., of something
that interacts with other
substances

monism. - there is. g altogether

Question:

something more basic: the Great Harmony. Open question: what (if anything) is ontologically prior? Qi?
Harmony? Voidness? And how are we to tell? respond to these five
2) The one is not modeled on a metaphor, but on something concretely before us: gi. problems? _| problems monists must address.
3) The polar structure of harmonizing extremes is imported into the absolute monistic unity; the real 4
voidness itself is Harmony of voidness and non-voidness. 1) How is one to characterize the ONE—is it to be modeled Questions: the same as doing substance-
4) All concrete things are voidness/gi/Harmony, they express it like the ice cube is and expresses water, on some finite experiential or conceptual item or negatively How to characterize less metaphysics and
though if viewed as the particular only, i.e., without viewing it also as voidness/gi/Harmony, the expression as that which defies all finite differentiations? this factor, this ONE? embracing some sort of
of its nature is obstructed. 2) If the former, does the modeling create a metaphor or How can there be interdependent holi
5) Ordinary experience is a smaller, limited example of Harmony, of transcending the border between something else? alternative answers
inside and outside. True knowledge is a more expansive version of the overcoming of such boundaries. 3) How does the allegedly unified ONE produce the finite as to what this ONE
entities of experience? [Problem of the One and the Many] is like, whence do
4) How do the many things both express and distort the One? they derive, and onidentica a
5) How is the ordinary (mistaken?) experience of the many what are their existence of an all-pervasive factor
grounded in or otherwise related to the monistic truth? consequences? or medium, a ONE.

Claim: This really is almost

Monism, as | understand it
(and what | think Zhang
holds), is the view that only

one entity really exists.

Zhang Zai sets forth his own
metaphysical views and his
rejection of Buddhist and

Daoist world views. the absolute. Ordinary perception is a way to overcome
( 3 one-sidedness as it joins the inner and the
\& - outer. As such, it is a (narrow) manifestation
/ \\ \\E of the Great Harmony.

Final evaluation:
What about Zhang Zai’s view makes it
special & interestingly distinct?

Here is my Whatever is somehow describable (even as
reading of the indescribable) is Being [implied: even the Daoist
Eastern notion of Nonbeing & the Buddhist notion of sunyata
inscription. (emptiness) are kinds of Being].

Zhang Zai integrates two ideas:
Idea 1: voidness is the dispersed
formlessness of gi.

. . i | . Jik hi | Idea 2: gi is the concretion of voidness.
Qi is inherently polarized and contains both a tendency to Mental conceptions (like everything else, The nature of the ONE is a necessary and

veer to vo‘lqness (the lack of images) and the tendengy to really—Zhangis a Tonlst, after all) are a ' . harmonious ebb and flow between these
generate spirit and substance [Nature], creating a continuous subcategory of gi in some condensed
alternation between dispersal and aggregation.

lopposite poles.|

The sage’s knowledge, a.k.a. the knowing of Heaven, is
fully attuned to the true nature of being, i.e., the true
unity of things as the ongoing joining of opposites, in

which all beings take part. The absolute nature of things
is interaction.

A problem for Zhang:
What kind of ONE is g/ |
that it can integrate in
it these opposing
tendencies? What is
its nature?

The exemplary human will not mistake
their being constituted in some specific
way as their whole nature. Those who
make such a mistake have a distorted
understanding of their nature.

metaphysics of Harmony as a substance.

To understand this
double-sided nature
of gi is the key to
understanding the

Zhang Zai used his conception to justify the (Confucian) importance

(& ines-capability) of social-role relationships in the human realm,
opposed to the notions of emptiness (Buddhism) & Nonbeing
(Daoism).
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Suspicion migh
insist that
emphasis on interdepend-
dence fits Zhang Zai’s view
better than he may think.

Whether Zhang Zai’s objection = Question: Is Zhang Zai
to the Buddhists is fair may correct to claim that
turn on what they think (all?) Buddhists have th

moksa (liberation) is, exactly. wrong view of nature?

Side remark: Some scholars (e.g., Kasoff) hold that Zhang thinks that
there are two distinct natures: gi-constitution Nature & Heaven-and-
Earth-Nature. | don’t think this is necessary. Nature, for Zhang, is one,
describable in many ways, always a unification of opposed polarities.




